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The parable of the talents is one of the parables that makes me think that it is not possible to interpret the
kings and the masters in the parables as God. Many of us have learned that type of interpretation. But let us
find out which other way this parable can be read.

Matthew was written when that region where Palestine and Israel are today was under the occupation of the
Roman Empire. Rich people remained rich as long as they cooperated with the Empire. There were tensions
amongst the people because there were those who gave in to the Empire and those who refused to accept to be
under occupation. The master is rich; therefore he must collaborate with Rome somehow. Jesus movement is
not sympathetic to the Empire but even less to wealth. How contradictory for Jesus to condemn wealth as he
normally does and at the same time place God in the position of a rich man. Besides being rich, the man is
unfair. I am not saying that every rich person in unfair, but the man in this story is. He reaps where he did not
sow and gathers where he did not spread seed. That means, he is a thief.

The third slave tells the truth. He accuses the master of robbery. And the master doesn't deny it. Instead, he
criticizes the slave for not having invested money in such away that it doubled it, or at least gained interest in
the bank. What a strange thing that the master doesn't feel insulted by the accusation of robbing other people's
fields and harvest. Only a powerful person can sit comfortably in the chair of a thief and a noble at the same
time. Did his power derive from his wealth only, or from being protected by local authorities, or perhaps the
Empire?
Bruce Malina and Richard Rohrbaugh (Social-Science Commentary on the Synoptic Gospels) suggest that
there was a "limited good" understanding in the first-century Mediterranean world. They write concerning this
parable:
"Because the pie was 'limited' and already distributed, an increase in the share of one person automatically
meant a loss for someone else. Honorable people, therefore, did not try to get more, and those who did were
automatically considered thieves. Noblemen avoided such accusations of getting rich at the expense of others
by having their affairs handled by slaves. Such behavior could be condoned in slaves, since slaves were
without honor anyway. The third slave buried his master's money to ensure that it remained intact. This, of
course, was the honorable thing for a freeman to do; was it honorable behavior for a slave? An honorable man
would thus be interested only in what was rightfully his and would have no desire to gain anything more, that
is, to take what was another's. Acquisition was, by its very nature, understood as stealing". [p. 149]

German New Testament scholar Luise Schottroff says that "the third slave acted as Jesus taught in the sermon
of the Mount. He did not serve mammon (Matthew 6:24). He refused to be a henchman in the dispossession of
small farmers."
According to these understandings, the third slave acted with honor. He invested in protecting a common
good. Although afraid, he was not paralyzed, he confronted his master, who didn't deny his accusations, and
he took the only attitude he could to preserve a sense of justice and a sense of honor, which he was not
supposed to have.
So, in this parable the master is not God, but either the Empire or any person who wants to gain more and
more at the expense of those who gain less and less. The master is the mentality of accumulation that ignores
the poverty of the other. The master is the scandalous investment tactics that break down a system that should
exist to keep economic, political and social balance amongst people.
The third slave is not a stupid, lazy guy; he is the embodiment of those who fulfill God's righteousness. Those
who have a clear sense of justice and who don't give in before the threat of being punished. The third slave is
the strength that resists subjugation and the wisdom that sees the world as a place to be shared and the other
someone to be loved.
The Kingdom of God is like the third slave, who hid a talent in the beach and forgot its location. He hid it
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there as a protest against the unjust attitude of his owner who used to sow in the fields of the small farmers
and take their harvest, without being punished, without even worrying about it. He hid the talent their as a way
to affirm his dignity, as a way to dream of the day when slavery wouldn't exist any more. After many years,
when he was already an old man, he was walking in the same beach. Two beautiful seagulls started playing
around, flying up and down, pocking their beacks in the sand and suddenly they found something. It was the
talent! The talent! And he remembered how much he had to suffer and to struggle with many of his people
and the neighbouring countries so the land could be distributed with justice, poverty and wealth balanced and
slavery abolished. While he remembered, a smile and a tear formed at the same time. And then he saw the
seagulls flying away with the talent in their beak and throwing it into the sea. And he was suddenly filled with
great joy because, after all, the Kingdom of God is not about money or what one can invest, but about
freedom, and justice, and solidarity, and beauty, the simple beauty of two seagulls playing in the sand.
In fact, this happened three days ago, and as he had a camera on him, he was able to take a picture which he
sent to us last Friday. It is the picture in front of your bulletin.
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