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My friend Joe Elwanger is the pastor of a Lutheran church Milwaukee. He's an older Caucasian man, bald
with age and wearing thick horn rimmed glasses. Once sitting together at lunch, he told me about the time he
was a young pastor in Birmingham, Alabama in the sixties and Martin Luther King came to town. Half
jokingly, I asked if he was one of those white clergymen that Dr. King scolded in his Letter from Birmingham
Jail. You may remember that white liberal clergy of Birmingham, Alabama told Dr. King that he should be
patient, and how he scolded them in that letter. Joe bristled. "On the contrary," he said, "I marched with King
and was in jail with King." "What motivated you to do that, Joe," I asked. "I mean, couldn't you have quietly
pastored a church in Minnesota where you are from and not got yourself in such trouble?" "It's the gospel,
man," he said, pouring hot sauce over his burrito, "The gospel is hot sauce!" A young, white brother â�� and
there were many others like him who knew that their destiny was intertwined with the destiny of their black
sisters and brothers.
Some time ago, I saw a TV documentary called "Crossing the Bridge", the story of the march across the
Edmund Pettus Bridge in Selma, Alabama, in March of 1965. It was interesting to see in that march, people
like my friend Joe Elwanger and others in clerical collars. Joe had told me about the march. "That's where
Lutherans, Episcopalians, Baptists and Methodists first learned that we could actually do something together!"
he said. So many policemen those days were church people that it would have seemed wise to wear their
religion around their necks. But that didn't keep many church leaders being shot to death at that time. Jim
Reeb, a Unitarian minister who was shot to death for integrating a cafÃ© one morning and Jon Daniels, an
Episcopal seminarian, joined Methodist and Baptist boys in martyrdom all because they believed that this was
their calling for the sake of the gospel. "That's the 'hot sauce' gospel, man," said Joe, pouring more on his
burrito.
There is something in the gospel that is so fundamentally about we, us and ours rather than I, me or mine.
There is something that is fundamentally about community and solidarity. This is what makes Abraham so
bold as to bargain with God. I bet his heart broke when he considered the devastation that was going to befall
that city. There is something in the gospel that motivates a young white boy from Minnesota seek a pastorate
in Birmingham. If you asked Joe, he'll say, "It's the hot sauce, man!"
Japanese theologian Kosuke Koyama is one of my favorites. During the time he served in Thailand he wrote
his Water Buffalo Theology about telling the story of the gospel in the language of Thai paddy farmers whose
lives revolve around monsoons and water buffalos. He will say what happened to Joe is a theological
re-rooting. Re-rooting is a process in paddy cultivation. Rice paddies are first sown in a nursery. Once the
plants come up, they are uprooted and replanted in a specially prepared field. This is what brings the highest
yield. Theological re-rooting as a conversion beyond conversion, says Koyama. The Christian's mind, he says
must be re-rooted in the mind of Christ, and that is a crucified mind. "Let this mind be in you that was in
Christ Jesus." You remember that grand hymn of the early church from Phil. 2:5.
I remembered Koyama because today, we stand today smack in the middle of two sober anniversaries -- July
16th and August 6th. 65 years ago on July 16th the world was plunged into the era of nuclear weapons with
the detonating of the first nuclear bomb in a test in the deserts of New Mexico. Three weeks later with
devastating effectiveness the same device destroyed the Japanese city of Hiroshima and then 11 days later the
second Japanese city of Nagasaki. And with those two devastating blows the US became the first and only
country in the world to have used those weapons of mass destruction. Elsewhere Koyama writes: Weren't
there 10 righteous people in Hiroshima? Or was there no one to intercede for them? Or are we praying to the
wrong god?
He bases his re-rooting theology on the work of a previous Japanese Theologian, Kazoh Kitamori, who in
1945, shortly after the World War II ended, with disastrous tragedy in Hiroshima and Nagasaki, wrote a very
important book called the "Theology of the Pain of God." You never thought about God as being in pain, did
you? Kitamori pointed out how in Hiroshima and Nagasaki, the people's pain was God's pain. This is, of
course, because of the immensity of God's love. God's love is so great said, Kitamori that when people suffer
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God suffers. When people get sick, when people lose jobs, when tragedies occur, God's heart of immense love
is broken for the suffering of God's people and God is in pain.
Koyama then points us to the theological re-rooting in the heart of God. This we do through repentance â�� a
complete turning around. Repentance is re-rooting ourselves in a crucified mind â�� re-rooting itself in God's
pain. And when you do that you can experience in your heart the pain and the suffering others go through, you
can just about feel it. It becomes your pain -- your injustice. Your neighbor's hunger might be his or her
physical problem but it becomes your spiritual problem. This is what motivated Joe Elwanger to seek a
pastorate in Birmingham in the turbulent decade of the sixties, even though he could have stayed in
Minnesota. This is what motivated many people to go beyond their comfort zones and enter into the pain of
the other? This is the hot sauce of the gospel.
This is the essential "we" of the gospel. It comes from the most basic understanding of God's love that knows
no bounds. Was there no one like Abraham pleading for 10 righteous in Hiroshima? Is there no one pleading
for 10 righteous in Afghanistan? 10 righteous among those who suffer from HIV, and on and onâ�¦. But why
10 righteous, asks Koyama, doesn't God's love extend to those who are unrighteous? And this interesting
question? What if Joe Elwanger and others like him stayed home in Minnesota and prayed to God, rather than
put their lives on the line in Alabama?
When the disciples came to Jesus and asked "Lord, teach us how to pray?" he taught them a prayer. Today, in
churches across the world this prayer would be recited. Not necessarily prayed â�� but recited. Not
necessarily lived out â�� but used as some magical incantation. When people aren't used to giving voice to
their deepest groaning of the spirit, they would say the Lord's prayer. But this was clearly now Jesus'
intention. It's a power-packed prayer that was intended to re-root them in God's reign. God's reign, which
consumed Jesus and his mission is what Jesus wanted for his disciples as well. In that sense this is not a Lord's
Prayer but the Disciples' Prayer. Jesus wanted the disciples to be re-rooted in that mission. That's the hot
sauce. Let's see if we can taste some of it.
First -- the petition, "Your kingdom come" stands out from the rest of the Lord's prayer. It is the axle, so to
speak of the prayer from which other components extend outward like spokes on a wheel. When the reign of
God stands, the other petitions in the prayer also stand. It is the reign of God which encompasses all people
with God's love. When Koyama asked are we praying to the wrong God, he is asking are we mistaking
something else for the reign of God. Where were God's people re-rooted in God's reign, putting their lives on
the line to say to Truman stop the nuclear massacre, or the invasion of Iraq, or the drones that kill innocents
today in Afghanistan, or the keeping away from life sustaining drugs to those afflicted with HIV AIDS? That
it is not only about negotiating from a distance, but Jesus and Joe Elwanger and Koyama would press
Abraham to say, Ok God, I am going to Sodom today. If you destroy that city, you are going to destroy your
friend with it. That's the hot sauce!
This must be why Jesus taught his followers to pray, "hallowed be thy name." The name that is holy, is not
any other name, but the name of God. The reign Jesus prayed for is not the reign of a powerful king or a
ruthless dictator, but the reign of the Holy One. Holiness in the Bible is wholeness, completeness, and
fullness. Holiness cannot be reduced a simplistic moral code. The sin of Sodom was not homosexuality as
many who want holiness to reduced to simplistic moral code say, rather it was about violence and rape. Read
the chapter that follows, you'll see. Ezekiel 16:49-50 enumerates more of them. "Behold, this was the guilt of
your sister Sodom: she and her daughters had arrogance, abundant food, and careless ease, but she did not
help the poor and needy."
A primary biblical text about holiness Leviticus 19 is primarily about relationships. It's about how we must
not exploit or oppress each other, about how we must care for our neighbor. God's holiness â�� i.e. God's
wholeness, completeness, fullness, in contrast to our sinfulness, oppression and pain of the world is utterly
stark. At bottom, it's about the "we" â�� it's about breaking down the walls that divide that keep us as
individuals, as communities separated from each other. So to pray hallowed be thy name, is in fact to say,
"Holy One, become holy: God, become God -- in my life, in our time, in the brokenness of our community, in
our world, in our history." And praying that we commit ourselves to be engaged in God's work of making the
world whole, complete, full, Holy. This is not mere piety. Its real engagement with the world. That's why the
hot sauce, is a holy sauce!
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"Give us this day our daily bread" Bread and the reign of God! Why are we not surprised. I love it that we
focus a lot about bread in this church. I can't get the song, Bendice Senor, Nuestro Paan, out of my head. Give
bread to those who are hungry and hunger for justice to those with bread. That song accomplishes a
theological task no sermon can ever do. I wake up in the night singing, and that powerful theological
statement becomes a part of your life.
The little piece of pita bread you will receive at the communion table, I hope reminds you of God's
enormously generous love for you. Which one of us is not dealing with the anxieties of tomorrow, concerned
about our jobs, our houses, our children's education, the food on the table? Which one of us is not worried that
by some accident we may be disabled, or by some turn of events we may be demoted, fired or otherwise
unable to work? So, we try to hold on to things, we work extraordinary hours, we try to protect, grasp for
ourselves â�� and as a result we are not as generous, or even fulfilled. The very comfort we are trying to hold
keeps evading us. The little piece of bread is a reminder that it is God who gives us everything we have: from
our money to our families. Its an assurance that the same God keeps on giving.
But it is not just about symbolic bread. Jesus in his ministry did not feed the hungry people with symbolic
bread. When he gave real bread to 5000 people, and it wasn't a measly little crumb or two, but till they were
all full and had 12 baskets of leftovers. Jesus was about bread and bread in all its abundance. Is it not true that
the church has often denigrated the material life and needs of people in favor of the spiritual? Give us this day
our daily bread is not just about us and our food, but about making sure that those who are hungry among us
are fed, that the systems that keep people hungry are eliminated, that there are jobs for people to do, so that
they can go to the store and buy bread... those deal with real material needs. We cannot pray this prayer and
not be concerned about those who are hungry in our community or around the world.
Now in the next petition, Jesus moves on to the question of forgiveness. However, with his "Forgive our
debts" is also included, "as we also forgive our debtors." This sounds strange, particularly in Lutheran ears. Is
Jesus putting conditions on God's forgiveness? I think the question has to do with how we receive our
forgiveness and what we are going to do after we receive it.
The story of Zaccheus is a good example. Jesus goes to the tree that Zaccheus had climbed and speaks to him,
"Zaccheus, quickly come down, for I must stay at your house today." The word "forgiveness" does not occur
in the story. Does it have to be? Isn't there more forgiveness in what Jesus said, than the word itself?
Zaccheus, a very self-conscious sinner, must have heard Jesus' words as forgiveness. Jesus wanted to receive
his hospitality. It becomes clear to him that forgiveness is not a mere word; it is an action. It is not the
pronouncement of a formula; it is an event of acceptance. Zaccheus, then, translated into action his experience
of forgiveness and his joy of being accepted. "Here and now, sir," he said to Jesus, "I will give half my
possessions to charity; and if I have defrauded anyone, I will repay them four times over." Deeply moved,
Jesus declared to those who were there, "Salvation has come to this house!" Forgiveness in the reign of God is
not about saying the right words or understanding the right concepts. Rather it is about acting on forgiveness;
it is about reconciling relationships with those whom you've hurt.
The last petition, lead us not into temptation and deliver us from the evil one, seems very much to arise out of
Jesus' own experience. It grows out of his own struggles with temptation. Wouldn't Jesus be thinking of his
own exposure from time to time to the temptations of the power, glory and success that his career would bring
him, if only, he would yield to his own human ambitions and compromise with the powers and principalities
of this world? Was he also not concerned about the temptations of a similar kind to which the community of
his followers would also be exposed? Jesus' concern is more than justified. How quickly we fall victim to the
tempter? Lead us not into temptation is about not giving God reign over our lives, in our lifestyles, in our day
to day attitudes and actions and decision making. How quickly the church falls victim to the tempter, and
gives its allegiances to the political power structures and business interests that oppress, than to the Holy One?
How quickly we begin to be satisfied with a bland burrito.
Now, let me try to bring it home to you. Sisters and brothers, Jesus calls us, each one. Everyone may not be
called to march with Dr. King, like Joe, but everyone is called to repentance â�� to re-rooting our theology in
God's pain. And God's pain is rooted in people's pain, because God's pain is rooted in God's love for everyone.
And from that vantage point, from that place of God's pain we need to look at our life, and where God is
leading â�� see that disparity and there will be a disparity and turn our life around.
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So, Jesus gave us this prayer, not for mere recitation, but that we may be re-rooted, that we may have a
conversion beyond conversion, every day. So that we may be pushed and prodded to be engaged with God's
reign. So that we may begin to think of our neighbors across the street and across the world as those whom
God loves, that their real day to day concerns about family, job, health, education will be ours. That it will
push us to be engaged not just in interceding but being engaged in breaking down the real systems that
oppress. Indeed this prayer is about real food, real forgiveness, real temptations and real evil. It is given to real
people, like you and I who will commit themselves to Jesus, whose identity and mission was God's reign
everywhere â�� on earth as it is in heaven.
It's a prayer of power. But let's also understand this clearly. The Power is not ours. It is God's. God gives it to
us in great abundance to be used for the purposes of God's reign. Isn't it most fitting then that's why we end
the Lord's prayer with the acknowledgement, For thine is kingdom, the power and the glory for ever and ever.
Amen.
And as Joe would most eloquently say, "It's the hot sauce, man. Its not a bland burrito!"
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